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Ten Evidences for the Permissibility of Women’s Prayer in the Masajid

Taken from Monthly Al-Hadith Hazro No. 62, P. 40-43.
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All praise is for Allah, Rabb of the ‘Alamin (all that exists), and may His Praise and
Peace be upon his Trusted Messenger, to proceed — the permissibility of women
praying behind men in the Masajid is established from authentic ahadith and
athar of the pious predecessors (Salaf al-Salihin), some of the evidence for this
is as follows:
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1) Sayyiduna ‘Abdullah ibn ‘Umar i narrated the Prophet # said, “When your

women ask you for permission to go to the masjid at night, then grant them
permission.” (Sahih al-Bukhari no.865, Sahih Muslim no.442 Darussalam
no.988)

Hafiz Ibn ‘Abdil-Barr said, “This hadith shows understanding that it is permissible
for women to go to the masjid at night, and this is applicable to every prayer
(from the general meaning of the hadith)”. (At-Tamhid 24/281)
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2) It is narrated from Ummul Mu’minin Sayyidah Umm Salamah &, during the

O\

lifetime of the Messenger of Allah £ when the women said the final taslim of
the prayers they would stand [to leave], and the Messenger of All3h £ and the
men (his Companions) would remain seated. Then, when the Messenger of
Allah £ stood, the men would also stand. (Sahih al-Bukhari no.866)
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3) It is narrated from Ummul Mu’minin Sayyidah ‘A’ishah & When Allah’s

Messenger 2 would lead the morning prayer, the women would leave
wrapped in their muriit (woollen garments), without being recognised due to
darkness. (Sahih al-Bukhari no.867, Sahih Muslim no.645, Muwatta of Imam
Malik 1/5 no.3 and no.494 in the recension of Ibn Al-Qdasim)*

It is apparent from this hadith that it is permissible for women to offer prayers

in the Masajid. There is another narration from Sayyidah ‘A’ishah & in which

the Prophet % said, “Do not prevent the women from going to the Mas3jid,
and they should go (to the Masjid) without perfume while wearing plain

clothes.” Sayyidah ‘A’ishah & said, “If he (the Prophet %) saw the state of the

women today, he would have prevented them (from going to the Masajid).”
(Musnad Ahmad 6/69-70 and its chain is hasan)

There is another narration from Sayyidah ‘A’ishah &% which says that if the

Prophet 2 saw the state of the women today, he would have prevented them
from the Masajid just as the women of Bani Isra’ll were prevented. (Sahih al-
Bukhari no.869, Sahih Muslim no.445)

It is understood from this hadith that the previous legislation that prohibited
women from praying in the masjid is now abrogated — we do not act on the the
law of Bani Isra’il, but we act in accordance with the Islamic law given to the
Noble Prophet £, the Seal of all the Prophets, until the Day of Judgment.

’ij M\g\eﬁy‘f\" esu A_xlca.n\‘_gman\d}ujd\ﬁ

4) Sayyiduna Abd Qatadah Al-Ansari i£% narrated that the Messenger of Allah %

said, “I stand for the prayer, and | intend to lengthen it, then | hear the crying
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! Shaykh Zubair ‘Ali Za’T in explanation of this hadith wrote, “1. The morning prayer should be offered in the
darkness (i.e. when it is dark). 2. It is necessary for women to cover themselves with a veil. 3. Every woman
should veil herself from men. 4. It is permissible for women to offer prayers in the Masjid...” (Itihaf ul-Basim Fi
Tahgiq Muwatta al-Imam Malik, under hadith no.494)
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of a child, so | shorten the prayer as | dislike that there be a hardship upon his
mother.” (Sahih al-Bukhdari no.868)
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5) Sayyiduna Anas bin Malik & narrated that the Messenger of Allah % said,

“Verily | begin the prayer and | desire for it to be lengthened, then | hear the
crying of a child, so | shorten the prayer because | know his crying will cause
emotional distress for his mother.” (Sahih al-Bukhari no.709, Sahih Muslim
no.470)
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6) Sayyidah Zaynab Ath-Thagafiyyah & used to report from the Messenger of

Allah £ that he said, “When any one of you women [intend to be] present at
‘Isha’, then let her not apply perfume that night.” (Sahih Muslim no.443)
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7) Sayyiduna AbQ Hurayra £ narrated the Prophet % said, “Do not prevent a

female slave of Allah from going to the Masajid of Allah, and they may leave
[to go to the masjid] without being perfumed.” (Musnad Ahmad 2/438 no.9645
and its chain is hasan and it is his wording, Sunan Abi Dawid no.565, Sahih ibn
Khuzaymah no.1679, and Ibn Hibban no.2214)
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8) Sayyiduna Abu Sa’id Al-Khudri i narrated that the Messenger of Allah %

said, “O Assembly of women! When a man goes into sujud (prostration), then
protect your gazes.” (Sahih ibn Khuzaymah no.1694 and its chain is Sahih, Sahih
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Ibn Hibban no.402, and Sahih according to Al-Hakim upon the conditions of the
Shaykhayn (Bukhari and Muslim) 1/191-192)
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9) Sayyiduna Sahl bin Sa’d 2 narrated that, “During the lifetime of the

Messenger of Allah £, the women were commanded not to raise their heads
before the men had sat (after prostration) due to the ugliness of their clothes
(i.e., the shapes of their bodies being exposed).” (Sahih ibn Khuzaymah
no.1695, Sahih Ibn Hibban no.2216, and its chain is Sahih. Also, Sahih al-Bukharr
no.362, 814, 1215 and Sahih Muslim no.441)
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10) Sayyiduna Zayd bin Khalid £ narrated the Messenger of Allah # said, “Do

not prevent the female slave of Allah from going to the Masajid of Allah, and
they may leave [to go to the masjid] without being perfumed.” (Sahih Ibn
Hibban no.2208 and its chain is hasan, another edition no.2211 and Al-Haythami
also said it is hasan in Majma’ Al-Zawa’id 2/33)

In summary, these narrations prove that women are permitted to offer salah in
the masjid, provided that there is no fear of fitnah (temptation). It is also more
virtuous for a woman to offer the prayer in her home, due to the fact that prayer
in congregation is not obligatory for them.

Sayyiduna ‘Umars #2;, wife would go to the masjid offer the ‘Isha’ prayer, and
Sayyiduna ‘Umar i did not prevent her from that. (Sahih al-Bukhart no.362,
814, 1215 and Sahih Muslim no.441)

Sayyiduna lbn ‘Umar £ was so strict in this matter, when one of his sons said:

“We prevent our women from going to the Masjid.”, he severely admonished
him, and beat him. (Sahih Muslim no.442)
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One woman vowed that if her husband was released from prison, she would
pray 2 rak’at (cycles of prayer) in every masjid in Basra. Al-Hasan Al-Basri &2,
said, “She should pray in the masjid of her people.” (Musannaf ibn Abi Shaybah
2/484 no.7617, and its chain is Sahih) — That is, she should not pray in every

masjid, but rather she should fulfill the vow by praying in the masjid in her
neighbourhood.

Sayyiduna Abd Hurayra & said, “The best row (in congregational prayer) for

the women is the last row, and the worst row is the first row.” (Musannaf ibn
Abi Shaybah 2/385 no.7623, and its chain is hasan)

‘Urwah bin Az-Zubayr &% said, “It is said that the best row for the women is the

last row, and the worst row is the first row.” (Musannaf ibn Abi Shaybah 2/385
no.7624, and its chain is Sahih)

Imam Abu Bakr Muhammad bin Ibrahim Al-Mundhir An-Naysaburi £ said,
“Ahlul ‘llm (The People of Knowledge) are in agreement that the Jumu’ah
(Friday) prayer is not obligatory on women, and they also have consensus that

if she attends and prays with the Imam (in congregation), then this is sufficient
(i.e., permissible).” (Al-Awsat 6/156 no.864)

It is proven and established from authentic ahadith and athar of the Salaf us-
Salih that it is permissible for women to pray salah in the masajid with the
condition that they adhere to the etiquettes of Islamic legislation and are veiled,
and so on. On the day of Jumu‘ah it is preferable for them to go to the masjid,
rather than sitting at home, so that they may pray Salat al-Jumu‘ah behind the
imam and listen to the sermon to learn matters of the religion.

It is surprising that some people take their women out for Tablight Jama’at, then
prohibit them from praying in the masjid, so that they remain ignorant and
detached from religious education — if their women are forbidden from the
masjid, and they keep them away from Masjid An-Nabawi, then these helpless
women will be prevented from tawaf (circumambulating the Ka’ba) and the
virtues of the Haramayn (Makkah and Medinah), and they will also be cut off
from offering the Pillars of Hajj, and the error in this is self-evident.
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“And our duty is only to convey plainly (the Message).” [36:17]
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